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Abstract 

 
This Master‟s Thesis examines transnational conflicts and Christian-Muslim relations in 

Nigeria between the years 2001 and 2006. It focuses on two major transnational conflicts: The 

September 11, 2001 attacks in the United States and the Danish cartoon controversy of 

2005/2006. It discusses the impact of these transnational conflicts on Christian-Muslim 

relations in Nigeria in the light of the implementation of the Sharia Law in some northern 

Nigerian states and the improved access to the broadcast media and mobile telephone 

communication in Nigeria. By underscoring the relationship between transnational conflicts 

and the local context, this study provides a new perspective for understanding Christian-

Muslim relations in Nigeria 
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Introduction 

Aim/Object 

Religious conflicts have become a recurring reality in Nigeria. Academic discourses on 

religious conflicts in Nigeria have often focused on the traditional perspective or conceptual 

repertoire in which religious conflicts are construed mainly as the cumulative effect of 

Nigeria‟s internal politics, socio-economic realities, and the struggle for power and influence 

among the major religious groups in Nigeria. The epistemological foundations of these 

conceptual perspectives on religious conflicts in Nigeria are today largely inadequate and 

untenable. Traditional concepts and ways of doing things as Micheal Fischer points out are 

increasingly ineffectual in the face of globalization in which life continually outruns 

pedagogies.
1
 Globalization and innovations in communication and technology have created a 

new global and emergent reality characterised by the constant transformation of society in 

which religious conflicts are having global and significant transnational impacts. Recent 

events such as the September 11 attacks in the United States and Danish cartoon controversy 

have highlighted and demonstrated the transnational reach and impact of such conflicts.          

The aim of this study is to provide a new perspective on Christian-Muslim relations in Nigeria 

in the light of the September 11 attacks in the United States in 2001 and on the Danish 

cartoon controversy of 2005/2006. This study is situated within the years 2001-2006. 

 

Questions 

This study will address the following questions:  

 What are the major impacts of the September 11, 2001 attacks and the Danish cartoon 

controversy on Christian-Muslim relations in Nigeria? 

                                                 
1
 Fischer, M. (2003) “Emergent Forms of Life: Anthropologies of Late or Post Modernities”. In Emergent Forms 

of Life and the Anthropological Voice. Durham, NC: Duke University Press, pp. 37. 
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 In what ways have the implementation of Sharia Law in some northern states and the 

improved access to the broadcast media and mobile telephony influenced the impact of the 

two transnational conflicts on Christian-Muslim relations in Nigeria? 

 

State of Research 

There exist several studies on conflicts anchored in one nation, but whose impacts transcend 

one or more nations. Such transnational conflicts are today regarded as among the major 

challenges of the post-Cold War era.
2
 Several factors are responsible for these transnational 

conflicts. The revolution in modern communication and technology is seen by most authors to 

be among the major factors facilitating such transnational processes. Robert Saunders
3
 points 

to the advancement in communication technologies that have influenced these transnational 

processes: 

The deterritorialised nature of the Internet allows communication and 

media production/consumption without regard for geographic 

location, assuming the user has access to the Web. The Internet also 

provides its users with near simultaneity and extended temporary 

access to media products, thus allowing netizens not only to bridge 

space but time as well. The Internet – along with mobile telephony, 

satellite TV, and the enhanced mobility of the current era of globalism 

has created new places and spaces where national sentiment can breed 

and be maintained with little regard for international borders.
4
 

 

It is therefore apparent that technological innovation has changed the concept of time and 

space, geographical limitations and international borders. Communication and mobility, two 

factors associated with globalization, have been greatly enhanced by this process. According 

                                                 
2
 Evert, P. & Isernia P, 2002, “Reactions to the 9/11 2001 Terrorist Attack in Countries Outside of the US”, 

Centre for the Study of Political Change, N.10/2002, Università degli di Siena. Retrieved  2008-04-25 from 

www.gips.unisi.it/circap/file_download/2 
3
 Robert A. Saunders is an assistant professor of political science at Rutgers, the State University of New Jersey. 

He has a doctorate degree in Global Affairs and teaches post-socialist politics, global Islam and mass media. He 

has written articles about transnationalism, religion, cyberspace and national identity in academic journals such 

as Journal of Conflict Studies, Nations and Nationalism, Nationalism and Ethnic Politics, Journal of Global 

Change and Governance. 
4
 Saunders, R. A. (2008) “The Ummah as Nation: A Reappraisal in the Wake of the „Carton Affair‟” Nations and 

Nationalism, Vol.14 issue 2, p. 312. 

http://www.gips.unisi.it/circap/file_download/2
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to Tanja Ellingsen
5
, globalization has led to an increased contact and communication across 

cultures, religions, languages, and ethnic backgrounds, which in turn have increased the 

awareness of cultural differences existing among people.
6
 Although there is greater contact 

between people of different cultures, Bryan Turner
7
 remarks that “globalization can increase 

the sense of culture difference and produce sharp conflicts over ethnicity, religion, and 

identity.”
8
  This is a view shared by Ellingsen who argues that modern communication and 

technology have made it possible for religious movements in different part of the world to 

organise, share ideas and co-ordinate their activities on a more global scale.
9
  Thus 

technological innovations and global media coverage help to promote the activities of various 

religious movements and at the same time have helped to intensify transnational conflicts. 

Jonathan Fox
10

 and Shmuel Sandler
11

 re-echo the role of the media in the spread and 

dissemination of these conflicts around the world.
12

   

                                                 
5
 Tanja Ellingsen is an associate professor of political science at the Department of Sociology and Political 

Science, Norwegian University of Science and Technology, Trondheim. Her research interests include peace and 

conflict studies, ethnicity and religion, democracy and democratization, globalization and development.  Tanja 

Ellingsen teaches and has written articles in the American Political Science Review, Journal of Conflict 

Resolution, Journal of Peace Research, and Terrorism and Political Violence. 
6
 Ellinsgen, T. (2005) “Toward a Revival of Religion and Religious clashes?” Terrorism and Political Violence, 

Vol.17, p.307. 
7
 Bryan Turner is a professor of sociology at the Asian Research Institute (National University of Singapore) and 

a former professor of sociology at Cambridge. His research interests include globalization and religion, religious 

conflicts and the modern state, religious authority, human rights and religion etc. He has authored several books 

and published articles in professional journals such as European Journal of Social Theory, The British Journal of 

Sociology, and The Journal of the British Sociological Association. He is the editor of the Cambridge Dictionary 

of Sociology. 
8
 Turner, B. S. (2004) “Globalization and the Future Study of Religion”, in Slavica J & Pearson, L., Future of the 

Study of Religion, p.108. 
9
 Ibid. p.308. 

10
 Jonathan Fox lectures in the Political Studies department of Bar Ilan University. He is a research fellow at the 

Begin-Sadat Center for Strategic Studies. He has published many articles in the British Journal of Political 

Science, International Political Science Review, International Studies Quarterly, Journal of Peace Research, and 

Political Studies. He has authored several books including A World of Survey of Religion and the State (2008), 

Religion, Civilization and Civil War: 1945 Through the New Millennium (2004), and Ethnoreligious Conflict in 

the Late Twentieth Century: A General Theory (2002). 
11

 Shmuel Sandler is a professor in political science at Bar Ilan University, Tel Aviv. His areas of interest include 

international politics and comparative government, and national security. One of his books include, The Arab-

Israeli Conflict Transformed: Fifty Years of Interstate and Ethnic Conflict (2002) He co-authored Bringing 

Religion into International Relations (2004) with Jonathan Fox. His current research is in religion and 

international relations. His articles has appeared in Journal of Peace Research, Political Studies, Journal of 

Church and State, and International Political Science Review. 
12

 Fox, J. & Sandler, S. (2004) Bringing Religion into International Relations, p. 65.  
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Relations between religious groups are increasingly taking a transnational dimension due to 

easy access to communication and information. Scott Thomas
13

 refers to this phenomenon as 

the internationalization of religion and notes that globalization is a crucial factor in this 

process and helps people to construct and consolidate religiously based social identities across 

national boundaries.
14

 As a result of the formation of new transnational identities based on 

religion, members of religious groups extend and renew their links with others that share 

similar religious beliefs.  They become interested and concerned about the welfare or fate of 

their fellow believers in other countries.
15

 In this way, religion inspires people to act in the 

interest of the co-religious in other parts of the world. The Iranian revolution for example has 

served as an inspiration to many Islamists around the world.
16

  

         Fox and Sandler note that religious conflicts for the most part have been more 

internationalised when compared to other phenomena or conflicts.
17

 They argue that religious 

conflicts often attract more external intervention in comparison to other conflicts and the 

external actors who intervene in such religious conflicts often do so as a result of the religious 

affinities that they share with the minority on whose behalf they intervene.
18

 The above 

mentioned authors underscore the role of communication technology in the transnational 

impact of events taking place in a particular nation. These transnational conflicts acquire an 

added dimension and significance when they have some affinities to religion.  

                                                 
13

 Scott Thomas has a doctorate degree in international relations and a background in Religion. He lectures at the 

Department of Economic and International Development, Bath University, UK. He published the book, The 

Global Resurgence of Religion and the Transformation of International Relations: The Struggle for the Soul of 

the Twenty-First Century (2005). He has authored many chapters in books and has published articles in journals 

such as Review of Faith and International Affairs, International Affairs, SAIS Review (John Hopkins 

University), Millennium: Journal of International Studies. 
14

 Thomas, S. (2000) “Religion and International Conflict”, in Dark K. R, 2000, Religion and International 

Relations, p. 5 
15

 Ibid. p.6. 
16

 Fox, J. & Sandler, S. (2004) Bringing Religion into International Relations, p. 71. 
17

 Ibid. p. 65. 
18

 Ibid. p. 71. 
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Studies on Christian Muslim conflict show the influence of external factors on the relations 

between the two groups. Toyin Falola
19

 refers to the role played by improved access to 

communication in facilitating conflict and tension in Muslim-Christian relations in Nigeria. 

He notes that, “News and ideas travel not just via the mass media, but are carried by an 

endless stream of traffic across the border, and through letters, videos, books, pamphlets, 

audio cassettes and today, the internet.”
20

 This implies that in Nigeria, both the traditional and 

modern means of communication do play a role on how transnational realities affect 

Christian-Muslim relations in the country. Commenting on the role of the media, Falola notes 

that events taking place in the Muslim world are often reported in Nigeria in such a way as to 

consolidate solidarity among Muslims.
21

  Ousmane Kane
22

 admits that certain Islamist groups 

in Northern Nigeria such as the Yan Izala
23

 draw inspiration from the Iran as well as from the 

Afghan Mujahidines.
24

 Falola highlights the instrumental role of Sudan and Libya in 

encouraging an aggressive demand of the Sharia law among Nigerians.
25

 Nigerian Christians 

                                                 
19

 Toyin Falola is a professor of history at the University of Texas in Austin. He is a Nigerian Christian. He is 

balanced in his writings and employs a multicausal approach to the study of religious violence in Nigeria. In his 

writings he traces the history of religious conflict in Nigeria to the Jihad in Northern Nigeria and the coming of 

Christianity to Nigeria in the 19
th

 century. He has written extensive on Christianity, Islam, nationalism, violence, 

Diaspora and migration. He co-authored the following two books which deals with the relations between 

Christians and Muslims in Nigeria, Religious Militancy and Self-assertion: Islam and Politics in Nigeria (1997) 

and Religious Impact on the Nation-State: The Nigerian Predicament (1995). 
20

 Falola T, 1998, Violence in Nigeria: The Crisis of Religious Politics and Secular Ideologies, p.14 
21

 Ibid., p.14 
22

 Ousmane Kane is a post-doctoral scholar at the Institute of African Studies, Columbia University. He has PhD 

in Political Science. His area of interest include African politics, comparative Muslim societies, cultural 

studies…etc He is a Muslim from Senegal and has written three books and many articles in international journals 

on Islam in Africa. One of his books is titled, Islamic Revival in post-colonial Northern Nigeria (2002). He also 

co-edited the book, Islam et Islamisme au Sud du Sahara (1998). Unlike Falola, Kane leans towards an Islamic 

perspective on religion in Nigeria. In his book Muslim Modernity in Postcolonial Nigeria: A Study of the Society 

for the Removal of Innovation and Reinstatement of Tradition, he refers to people of the Middle Belt of Nigeria 

as pagans (p.30). Although he makes sweeping and unsubstantiated claims about the prevalence of Islamic Law 

in Northern Nigeria before the advent of colonial rule, he provides a comprehensive account of the Islamic 

movement in Northern Nigeria. 
23

 The Islamist movement „Yan Izala was founded in 1978. The group had among its aims “the revival of the 

Sunna, the abolishing of all bida‟, and the achievement of Muslim unity…”(Loimeier, 1997, p.208). Abubakar 

Gumi was the brain behind the movement and provided the needed dogmatic and political patronage it required. 

Gumi established the movement having failed to win the support of the Jamâ‟at Nasr al Islâm (JNI) for his own 

political agenda. 
24

 Kane, O. (2003) Muslim Modernity in Postcolonial Nigeria: A Study of the Society for the Removal of 

Innovation and Reinstatement of Tradition, p. 96. 
25

 Falola, T. (1998) Violence in Nigeria: The Crisis of Religious Politics and Secular Ideologies, p.30 
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on the other hand have garnered help and inspiration and ideas from America and Europe
26

 

and certain Nigerian Christian groups often demonize Islam in a way comparable to some of 

their confreres in America.
27

  A consequence of this is the tendency among some Muslims to 

regard the activities of these Nigerian Christian groups as a conspiracy by America and the 

West against Islam in which Christians from Northern Nigeria are the main agents.
28

  

         Most literature on Christian-Muslim relations in Nigeria point to the existence of 

external influences on the relations between the two groups. These external influences are 

seen as the proximate rather than the immediate causes of religious conflicts by the authors. 

But these studies have not explained religious conflicts in Nigeria within the framework of 

globalization and transnational processes. The September 11, 2001 attacks in American and 

the 2006 Danish cartoon controversy are two incidents that would help to shed light on 

Christian-Muslim relations in Nigeria in the era of globalization and transnationalism. I will 

argue in this study that these two events provide a new perspective for the understanding of 

the changing nature of Christian-Muslim relations in Nigeria in an era of new realities driven 

by communication technologies.  

 

Method 

The method I will apply in this study will be chosen in view of the aims and nature of the 

work. By method I imply the systematic approach towards realising the set objectives of this 

work. The ontological orientation employed in this study is based on the fact that reality is 

socially constructed and the epistemological approach is interpretivist. Thus a qualitative 

research strategy will be applied in this work. This implies therefore an emphasis on the 

                                                 
26

 Ibid. p.14. See also Back, I., 2004, “Muslims and Christians in Nigeria: Attitudes towards the United States 

from a Post-September 11
th

 Perspective”, in Comparative Studies of South Asia, Africa and the Middle East, Vol. 

24, No.1, p. 214. 
27

 Cimino, R. (2005) “No God in Common: American Evangelical Discourse on Islam After 9/11” Review of 

Religious Research, Vol. 47, Issue 2. Dec. 2005, p. 167. 
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description of data and its interpretation rather than on its quantification. This study will be 

mainly inductive in its approach.  

         In this study, a definition of terms is indispensable to establish common perspectives 

and point of departure. An important concept in this work is the theme of conflict. I will 

consider conflict from the point of view of Lewis Coser. According to him, conflict is “…The 

struggle over values or claims to status power, and scarce resources, in which the aims of the 

groups or individuals involved are not only to obtain the desired values but to neutralise, 

injure or eliminate rivals.”
29

  With this notion as a starting point, I will define transnational 

conflicts as those conflicts “that are networked across several countries but do not occur 

directly between countries”.
30

 Unlike international conflicts, which are limited only to the 

conflicting nation-states, the parties to a transnational conflict include both states and non-

state actors in different countries.
31

 My focus in this study will be on transnational conflicts 

which are overtly or covertly linked to religion and which have impacts on Christian-Muslim 

relations in Nigeria.  

         Why have I chosen these two transnational conflicts for this study? In which ways are 

these two events different from other events like the second Gulf War in 2003? The 

September 11 attacks and the Danish cartoon controversy represent two transnational conflicts 

that resulted in high levels of tensions and conflict between Nigeria‟s Christians and Muslims. 

However, such patterns were not discernible in the case of the Second Gulf War of 2003, 

which took place during the same period in which this study is situated. Unlike the September 

                                                                                                                                                         
28

 Back, I. (2004) „Muslims and Christians in Nigeria: Attitudes Towards the United States from a Post-

September 11
th

  Perspective‟. Comparative Studies of South Asia, Africa and the Middle East, Vol. 24, No.1, p. 

214.  
29

 Coser, L. (1956) The Functions of Social Conflict: An Examination of the Conception of Social Conflict and 

its Use in Empirical Sociological Research, New York: The Free Press, p. 8. 
30

 Rose, G. (2007)„Updating International Humanitarian Law and the Laws of Armed Conflict for Wars of the 

21
st
 Century‟. Defender, The National Journal of the Australian Defence Association, Vol. XXIV, No. 3, p.22 

31
 „Disaggregating the Study of Civil War and Transnational Violence‟.  Institute of Global Conflict and 

Cooperation (IGCC), University of California. Retrieved 2009-06-12 from 

http://igcc.ucsd.edu/research/IDDC/gleditschconf2.php 

 

http://igcc.ucsd.edu/research/IDDC/gleditschconf2.php


 12 

11 attacks or the Danish cartoon controversy, there was a tremendous opposition to the 

Second Gulf War at the national and international levels. Countries in Europe such as 

Germany and France, which are considered by many Nigerian Muslims as Christian countries, 

opposed the war. In Nigeria, Muslim and Christian leaders opposed the war. Christians and 

Muslims in Nigeria did not see the Second Gulf War purely from a religious prism. In this 

way the Second Gulf War was qualitatively different from the September 11 attacks and the 

Danish cartoon controversy.  

         The notion of Christian-Muslim relations in Nigeria as used in this study implies the 

general interaction between the two groups at official, formal and informal levels. This 

includes issues relating to Christian and Muslim mutual conception, exchanges, dialogue, co-

operation, conflicts and tensions existing between the adherents of the two religions in the 

religious, social, political and cultural spheres. In this study I shall focus mainly on the 

northern part of Nigeria for obvious reasons. First it has a predominantly Muslim population 

and a large Christian minority. Second, there is a historical struggle in northern Nigeria for 

power and domination between the adherents of the two faiths that often results in religious 

conflicts, violence and tension.  

         I shall make use of principally secondary data in the course of this study. I have chosen 

to adopt this approach because of practical considerations related to data collection. The 

availability of secondary data provides for a diverse selection of materials such as books, 

journal, Internet sources and official publications. The books I have used in this work provide 

interesting background to Christian-Muslim relations in Nigeria. The academic journals used 

in this study compliment the books and provide a current analysis of the object of this study. 

Internet sources and news databases are necessary in a work like this and I have chosen them 

because they provide the latest information on several issues and are good sources for the 
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gathering of facts. I have been however careful in the use of Internet sources and have 

engaged in source criticism of such materials often cross-checking them with other sources. 

         The issue of reflexivity is important to me in this study. I am conscious of the fact that I 

am a Nigerian, a Southerner and a Christian. I have made efforts throughout the course of this 

research to balance the information as much as I can without undermining or distorting the 

facts. I have also been sensitive to the use of certain words in order to avoid misrepresenting 

Christians and Muslims or reinforcing stereotypes.  

 

Theoretical Framework 

The major theoretical framework employed in this study is the concept of transnationalism. 

Transnationalism could be seen as a multifaceted phenomenon. According to Luis E. 

Guarnizo and Michael Smith, transnationalism involves the globalization of capitalism, 

technological revolution in transport and communication, global political transformation and 

the expansion of global social networks.
32

  Steven Vertovec also recognises the complexity of 

the concept of transnationalism and breaks it down into six components: social morphology, 

type of consciousness, mode of cultural reproduction, avenue of capital, site of political 

engagement and reconstruction of place and locality.
33

 Guarnizo and Smith‟s understanding 

of the concept is similar to the view of Vertovec. For the purpose of this study, I will employ 

the concepts of transnationalism to mean a form of transnational consciousness that is 

promoted and enhanced by communication technologies. Although transnationalism is 

promoted by the revolution in communication technologies it relies on local identifications 

                                                 
32

 Guarnizo, L. E., & Smith, M.P.,(eds) 1998, Transnationalism from Below. Comparative Urban and 

Community Research. Vol.6. New Brunswick: Transaction Publishers pp. 3-34. 
33

 Vertovec, S., 1999, “Conceiving and Researching Transnationalism”, Ethnic and Racial Studies, Vol.22, No.2, 

pp. 447-462. 
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and meaning systems.
34

 This means that the effects of transnational processes are inseparable 

from the local context.
35

   

 

Outline 

The introduction discusses the aim of this study and takes up issues concerning the research 

questions, state of research, methodology, theoretical framework and the general outline of 

the study.  Chapter one provides a background to the September 11 attacks and the Danish 

cartoons two events that are central to this study. In chapter two the question of the Sharia is 

discussed in relation to religion, identity and politics in Nigeria. Chapter three examines the 

growth and influence of the broadcast media and mobile telephony in Nigeria. The impacts of 

the September 11 attacks and the Danish cartoons on Christian-Muslim relations in Nigeria is 

analysed in chapter four. In the conclusion, an analysis of the major findings and implications 

of the study is put forward.  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

                                                 
34

 Guarnizo, L.E., & Smith, M.P., p.15 
35

 There exists a dialectic relationship between transnational processes and the local context, which can be 

expressed in macro- and micro terms and realities. This reflects the qualitative research methodology‟s emphasis 

on the significance of context in the process of research. It is thus within the theoretical framework of 

transnationalism that this study on transnational events and Christian-Muslim relations in Nigeria will be 

conducted. (See, Bryman, A., (2008) Social Research Methods (3
rd

 edition). Oxford: Oxford University Press, 

p.387). 
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Chapter One: Background 
 

1.1. The September 11 Attacks 

On September 11, 2001, nineteen young men of Middle Eastern origin suspected to be linked 

to Osama Bin Laden‟s al-Qaeda network hijacked four American commercial passenger 

airliners on domestic flights. Two of the hijacked planes were deliberately crashed into the 

World Trade Centre in New York City, one of the city‟s most imposing landmarks.   The twin 

World Trade Centre towers were gutted by fire and collapsed. A third airliner crashed into the 

United States Defence Headquarters, the Pentagon, in Washington D.C., while the fourth 

hijacked airliner crashed in a field in Somerset County, Pennsylvania, when some passengers 

and crew tried to regain control of the aircraft from the hijackers.  

         The September 11 attacks, though a shock to most Americans, was not entirely a 

surprise for most analysts because there had been a number of attempted attacks aimed at the 

World Trade Centre, coupled with Osama Bin Laden‟s persistent threats to kill Americans in 

great numbers.
36

 However the tactics employed by the hijackers and the magnitude of the 

attacks were unimaginable and shocking to Americans and to most people around the world. 

It was the first major attack against American people and interests on American soil.
37

 The 

last major foreign attack on American soil was the Japanese raid on Pearl Harbour in 1941 

that drew the United States into the 2
nd

 World War. It is estimated that over three thousand 

people died in the September 11 attacks, but of this number, only one thousand five hundred 

and twenty seven victims have been positively identified.
38

 A spectacular aspect of the of the 

September 11 attacks was that it was a major media event with live round-the-clock coverage 

of the attacks in which people around the world saw the tragic events on television on real-

time as they unfolded.  

                                                 
36

 “The 9/11 Commission Report: Executive Summary”, National Commission on Terrorist Attacks upon the 

United States, 2004, p. 2. Retrieved 2008-05-24 from http://govinfo.library.unt.edu/911/report/911Report.pdf 
37

 “September 11, 2001.” Retrieved  2008-05-24 from http://www.september11archive.com/Home.aspx  

http://govinfo.library.unt.edu/911/report/911Report.pdf
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         Osama Bin Laden and his al-Qaeda network were accused of masterminding the 

September 11 attacks although the group never officially claimed responsibility for the 

attacks. Osama Bin Laden and his affiliates drew consistently from Islam, history and the 

political and economic problems in the Middle East to stress the Muslim world‟s grievances 

against the United States and its policies in the Middle East.
39

  The United States‟ preferential 

policies towards Israel, its military presence in the Arabian Peninsula and support for secular 

regimes in the region considered by the al-Qaeda network as corrupt and secular are generally 

perceived by the latter as anti-Islam policies. Osama Bin Laden in order to widen and 

strengthen his anti-US rhetoric tries to unite Muslims around the world by presenting the 

government of the United States as their common enemy and the cause of all the religious, 

political and socio-economic difficulties facing Muslims. According to the 9/11 commission, 

Osama Bin Laden and the members of the al-Qaeda network operated with the deep 

conviction that, 

America is responsible for all conflicts involving Muslims. Thus 

Americans are blamed when Israelis fight with Palestinians, when 

Russians fight with Chechens, when Indians fight with Kashmiri 

Muslims, and when the Philippine government fights ethnic Muslims 

in its Southern islands.
40

 

 

         In taking this approach, Osama Bin Laden tried to create a global Muslim identity in 

which America and in extension the West are perceived as the enemies of Muslims. For him, 

Muslims have a responsibility to duly resist and fight against America and its interests around 

the world. These interests are seen as inimical to the Islamic religion and to the progress of 

Muslims all over the world. Most Muslims around the world do not share the radical historical 

perspectives and interpretation of global events that Osama Bin Laden and the al-Qaeda 

network represent and propagate. Despite the fact that the majority of Muslims do not share 
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the perspectives of Osama Bin Laden, the latter has been able to widen the reach of his 

transnational network and to create transnational unity and consciousness among radical 

Islamists elements all over the world. As a result of the September 11 attacks, he succeeded in 

presenting himself to certain Muslims as a symbol of resistance to the West and to America.
41

 

  

1.2. The Danish Cartoons Controversy 

The Danish daily Politiken carried an article in its September 17, 2005 edition with the title 

“A profound fear of criticising Islam” in which it enumerated the problems facing the Danish 

writer Kare Bluitgen in finding a illustrator for a children‟s book about Muhammad.
42

 Many 

illustrators did not want to be involved with the publication of the book because they feared 

possible Muslim reactions to the book. However the Danish daily Jyllands-Posten asked 

cartoonists to depict Muhammad as they imagined him and on 30 September it published 12 

cartons depicting the Prophet Muhammad.  

         The publication of the cartoons followed a period of sustained public and hostile 

rhetoric in Denmark directed against Muslims, Muslim culture and identity. An example of 

such hostile remarks in 2005 were attributed to two Danish public figures, the leader of the 

Danish People‟s Party, Pia Kyaersgaard and the conservative Danish culture minister, Brian 

Mikkelsen.
43

 One of the cartoons published by Jyllands-Posten showed the Prophet 

Muhammad with a bomb in his turban. According to the newspaper, the rejection by some 

Muslims of the modern, secular society and demands for special considerations regarding 

their religious feelings was not compatible with secular democracy and the freedom of 
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expression in which one must be disposed to disdain, mockery and ridicule.
44

 The newspaper 

seemed to link and to present the mockery and ridicule aimed towards a particular religious 

faith, in this case Islam and its adherents, as forming the tenets of democracy and the freedom 

of speech. The same newspaper had earlier in April 2003 refused to publish similar cartoons 

showing Jesus Christ on the grounds that such cartoons would provoke an outcry.
45

 The 

publication of the cartoons resulted in heated intellectual debates and public dialogue in 

Denmark and Europe on the freedom of expression, freedom of religion and respect for the 

belief of other people.
46

 On the other hand, the cartoons provoked popular anger among 

Muslims in Denmark and sparked off huge demonstrations in many Islamic countries in the 

Middle East, Asia and Africa. Muslim anger was directed primarily against Denmark and the 

Danish embassies in Lebanon and Syria were set on fire by angry protesters. The cartoons 

were later reprinted by some newspapers in Germany, Holland, France and in few other 

countries in a show of solidarity with Jyllands-Posten and in defence of the freedom of 

speech.
47

 The re-publication of the cartoons which most Muslims judged to be offensive and 

anti-Islam led to further demonstrations around the world and the boycott of Danish products 

especially in the Middle East
48

. Muslim reactions to the cartoons, which ranged from peaceful 

to violent demonstrations was given live global coverage by the leading news media such as 

the BBC, CNN and Al-Jazeera. Many Muslims perceived the cartoons as a Western 

conspiracy and an attack on their faith and culture.
49

 The issues arising from the publication 

of the cartoon became a rallying point for mobilising Muslims not only in Denmark but 

around the world to stand up for their faith and traditions.  
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Chapter Two: The Sharia Question in Nigeria 
 

2.1. Religion, Identity and Politics 

Religion plays a significant role in the lives of Nigerians permeating their worldview and 

perception of social, economic and political issues. Such a religious worldview explains the 

sensitive and volatile nature of religious issues in the Nigerian society.   In Nigeria, religion 

does not only serve, as a mode of religious identity but it also influences politics especially in 

northern Nigeria.
50

 Religious conflicts and tensions arise as Islam and Christianity try to 

outdo each other in order to control state power and impose their own values.
51

 One can infer 

from this that religion in Nigeria is connected with power struggle, domination and influence. 

The control of state power becomes thus an avenue for the advancement of religious 

domination and the extension of political influence. For most Muslims in northern Nigeria, 

identity is defined in terms of religious affiliation. Falola notes that the “politicization of 

Christianity in Nigeria is in large part a response to the challenge posed by Islam.”
52

 Other 

scholars such as Efosa Osaghae and Remi Suberu also share this view.
53

  The Christian 

Association of Nigeria
54

 has tried to construct a new religious identity for Christians and to 

promote unity between southern and northern Christians in the struggle for political power 

and to promote Christian rights and interests especially in the North.
55

 The Jama‟at Nasril 

Islam
56

 plays a similar role for Nigerian Muslims. 
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2.2. Implementation of the Sharia 

The role of religion in the state has been a divisive issue in Muslim-Christian relations in 

Nigeria. Issues such as the Islamic Sharia Law and the secular nature of the Nigerian State 

have been central in the relation between Christians and Muslims. Muslims advocate the 

introduction of the Sharia law, which they perceive as an integral aspect of Muslim way of 

life and identity.
57

  These issues were highlighted during the 1977-78 and 1987-88 

Constituent Assemblies. Christians opposed the Sharia on grounds that Nigeria is a secular 

State and argued for a non-involvement of the government in religious matters. This position 

in based on the principle of the separation of state and church. Muslims on the other hand 

regard such a principle on which the secular nature of the Nigerian State is founded as 

basically anti-Islamic and pro-Christian. Muslims in Nigeria reject the idea of the religious 

neutrality of the secular state and hold that such an idea is a Christian concept.
58

   

         An attempt in 1986 by the military regime of Ibrahim Babangida
59

 to make Nigeria a 

full member of the Organisation of Islamic Conference
60

 infuriated Christians and led to 

tensions between Christians and Muslims. After the return to democratic rule in Nigeria in 

1999 and the election of Olusegun Obasanjo
61

 a born again Christian from the Southwest as 

president, there were calls for the introduction of the Sharia in some Northern states. In 2000 

                                                                                                                                                         
56

 Jama‟at Nasril Islam is an organisation which seeks to promote the interests of Nigerian Muslims and to 

propagate Islam in Nigeria. The Sultan of Sokoto is the President-General of the organisation and its members 

include prominent Islamic scholars and emirs.  
57

 Mu‟azzam, I. & Ibrahim, J. (2000) “Religious Identity in the Context of Structural Adjustment in Nigeria”, 

p.64. 
58

 Kane, O. (2003) Muslim Modernity in Postcolonial Nigeria: A Study of the Society for the Removal of 

Innovation and Reinstatement of Tradition, p. 185.  
59

 Ibrahim Babangida is a Muslim from the north who came to power in Nigeria through a military coup in 1985. 

He ruled the country until 1992 when he relinquished power to civilian president he himself had hand picked 

after cancelling the June 12, 1992, won by Moshood Abiola, a Muslim from the south-west. The June 12 

elections were judged to be the fairest in the history of Nigeria. 
60

 Mu‟azzam, I. & Ibrahim, J. (2000) “Religious Identity in the Context of Structural Adjustment in Nigeria”, 

p.65. 
61

 Olusegun Obasanjo is a Christian from the south-west and was a military head of state from 1976-1979. He 

succeeded Murtala Mohammed a Muslim from the North who was assassination in a failed coup d‟etat in 1976. 

He was the first military head of state in the history of Nigeria to hand over power to an elected civilian 

government. He was elected civilian president in 1999 and served two terms, which ended in 2007 when he 

became the first civilian president in the history of Nigeria to hand over power to another civilian president. 



 21 

the northwestern state of Zamfara became the first state in Nigeria to introduce the Sharia law 

despite objections raised by the federal government and eleven other northern states later did 

the same.
62

 Before this time, Muslims applied Sharia law only in civil domains but these 

twelve states extended its application to the criminal and corporate domains of the law.
63

          

The implementation of the Sharia Law penal code represented a major political and religious 

disagreement between Christians and Muslims and Christians. Christians and human rights 

groups considered the implementation of the Sharia as a challenge to the sovereignty and 

legality of the Nigerian State.
64

 Proponents of the Sharia law such as the then governor of 

Zamfara State in response to criticisms from Christians argued that non-Muslims do not have 

the right to determine the legitimacy of the Sharia law.
65

  

         The implementation of the Sharia resulted in an outbreak of violence between Christians 

and Muslims. The worst of the violence took place in Kaduna in February 2000 after 

Christians took to the street to protest against the planned introduction of Shari‟a law
66

 and 

was followed by retaliatory killings of Muslims in the southeastern cities of Onitsha, Aba and 

Owerri.
67

 The fear of further reprisal killings led to the mass exodus of Christians from some 

northern states and Muslims from some southeastern states.  

         The tension and violence that ensued following the implementation of the Sharia in the 

twelve northern states reinforced a sense of religious identity and created mistrust among the 

Christians and Muslims. It is estimated that more than ten thousand lives have been lost 

between 1999 to 2006 in riots and clashes proximately or remotely related to the 

implementation of the Sharia.
68

 The mistrust, suspicion and ill feelings pervading the period 

starting from 1999 is instrumental and provides the context for the understanding of the 
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impacts of the of the September 11, 2001 attacks and the Danish cartoon controversy in 

Nigeria.  
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Chapter Three: The Broadcast Media and Mobile Telephony 

3.1. The Broadcast Media 

The broadcast media was liberalised in Nigeria in the mid-1990‟s thus allowing for private 

operators to set up radio and television stations.
69

 Prior to this time, the broadcast media was 

monopolised by the government. The number of these radio and television stations rose 

significantly within the next few years. The growth of media institutions in Nigeria has been 

compared to the parallel expansion and diversification of the religious landscape.
70

 In 2006, 

there were over eighty private and public radio, television, cable and satellite stations in 

Nigeria.
71

  

         A study conducted among adults in Nigeria in 2007 shows that most Nigerians 

expressed high trustworthy ratings for both local and foreign broadcast media.
72

 This calls 

into question the extent to which the users of broadcast media in Nigeria are critical of the 

information from the media. The survey is indicative of the tendency among Nigerians to 

perceive as factual what is presented in the media. The survey also shows that radio (local and 

foreign stations) account for sixty-six percent of the weekly source of information among 

Nigerians while television (local and foreign stations) account for twenty-four percent, both 

representing ninety percent of the weekly source of information in Nigeria.
73

 Most domestic 

radio stations in Nigeria operate locally often-championing specific ethnic or religious 

interests, thus broadcasters like the British Broadcasting Corporation and the Voice of 

America dominate the national radio scene as a source of both national and foreign news.
74

 

These international broadcasters carry programmes in English and in Hausa a language 
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mainly spoken in northern Nigeria. It is evident from the data presented above that the radio is 

the major source of information for most Nigerians followed by the television.  

         The improved access and availability of diverse sources of news and information have 

increased the media‟s capacity to “construct new geographies both real and imaginative and to 

re-(shape) perceptions and social reality and para social contact.”
75

 The local or regional 

nature of the broadcast media in Nigeria reinforces religious biases and stereotypes in the 

dissemination of information, and projects religious conflicts to a wider public.
76

 There is a 

tendency for the media from the south and the north to serve the interests of a particular ethnic 

or religious group that they represent.
77

 The media therefore plays a crucial role in the 

formation of the perspectives of Nigerians towards events in their own country and around the 

world as well as the representation of the other.  

         Views expressed in the broadcast media have impacts on the reactions of Nigerians. 

This could be seen in the reactions of Christians and Muslims to broadcasts made by religious 

leaders in times of religious conflict. During the religious riots that erupted in some states in 

northern Nigeria following the publication of the Danish cartoons, the Emir of Kano in a radio 

broadcast denounced the cartoons depicting the Prophet Muhammad, but called for calm 

among the residents of the city.
78

 The Emir did this in order to forestall the outbreak of 

clashes between Muslims and Christians in a city that had a history of violent clashes between 

the two groups. As a result of the media intervention of the Emir, no major religious riot or 

disturbance took place in the city over the publications of the Danish cartoons. In this way the 

city was spared of religious conflict and bloodshed. However, retaliations by Christian mobs 

in southeastern Nigeria against Muslims escalated following statements credited to the 
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Anglican Primate of Nigeria, Peter Akintola who reminded Muslims that they do not have a 

monopoly on violence in Nigeria, and expressed fears that community leaders may not be able 

to restrain restive youths.
79

 Although he may not have directly willed the violence that 

ensued, his remarks may have influenced and implicitly encouraged some Christian youths to 

take violent retaliatory measures against Muslims.  The information given out at such critical 

and sensitive moments to the public as the two cited cases indicate, could become a tool for 

peace or interpreted as a call to violence. Thus the media has helped in fanning and sustaining 

the fragile relationship between Christians and Muslims in Nigeria.
80

 

 

3.2. Mobile Telephony 

Since its introduction in Nigeria, mobile telephony has transformed the country‟s social 

landscape.
81

 The advent of mobile telephone in Nigeria could thus be rightly termed a 

„communication revolution.‟ It is an important phenomenon that characterised the period 

2000-2006 in the history of Nigeria. In 2001 there were about two hundred thousand mobile 

phone subscribers in Nigeria and in 2003 the number had risen to about three million 

subscribers, but the number jumped to eighteen million in 2005 and to over thirty-two million 

in 2006.
82

 This indicates that the annual growth of access to mobile telephone is well over 

hundred percent and that millions of Nigerians do have access to mobile telephone and the 

many possibilities that it offers. The high growth rate of telephone subscription in Nigeria 

makes it the fastest growing mobile telephone market in Africa. The above figures must 

however be taken with caution or considered at best a conservative estimate because it 

focuses on mainly on subscribers. It does not account for the millions of other users who 
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patronise “umbrella phone kiosks” or “roadside phone kiosk”. An estimate of the number of 

such kiosks operating in Nigeria in 2005 given by the Nigerian Communications Commission 

(NCC) puts their number at about three hundred thousand.
83

  Most of these kiosks operate in 

the informal economy, highly mobile and mainly unregistered. The highly visible presence of 

these telephone kiosks in all urban areas in Nigeria and even in the rural areas suggest that the 

figures given by the NCC may not be wholly reliable.  

         An analysis of the pattern of mobile telephone use in Nigeria suggest that about half of 

all subscribers‟ phone calls relate to personal issues of a social nature.
84

 These could be 

interpreted as phone calls made to family members, friends and acquaintances. This indicates 

that one out of every two phone calls have to do with a personal matter. According to Chuka 

Onwumechili, virtually all calls originate from urban areas.
85

 That most telephone calls in 

Nigeria originate from and are directed to urban areas is indicative of the high level of social 

interaction and information exchange between people in urban areas. Beside phone calls, 

many people in Nigeria make enormous use of use of short message service (SMS) which 

provides the user the advantage a dynamic means of communication at a reduced cost.  

         A research conducted by Innocent Chiluwa shows that short message service has 

become a sustainable medium of communication among Christians in Nigeria who employ it 

as a medium of fostering social relationship and co-operation among them.
86

 This implies that 

mobile telephony has enabled people to better co-ordinate, plan and carry out activities 

without being necessarily limited by time and space or territorial borders.  Although not much 

research has been done on the role of mobile telephony in religious conflict in Nigeria, it 
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could be argued that like the broadcast media, it could have both negative and positive effects. 

The most pronounced role played by mobile telephony in Christian Muslim conflict was in 

2002. A Christian lady wrote an article in a national newspaper on the Miss World Pageant 

that was judged by Muslims to be insulting to Islam. A demonstration organised by Muslims 

in the city of Kaduna to denounce the article degenerated into a violent conflict between 

Christians and Muslims in which many people lost their lives.  Before the outbreak of the 

conflict, Muslims were alerted of the publication through text messages sent to their mobile 

phones.
87

   

         Beside this well known case, the lack of academic research on the role of mobile 

telephony in religious conflicts between Christian Muslim relations in Nigeria does not in 

anyway point to the absence of its role in religious conflicts. Although this work is principally 

based on literature study, I conducted a telephone interview with six people, three Muslims 

and three Christians in living in three Nigerian towns namely, Maiduguri, Bauchi and 

Onitsha. All the interviewees have been involved in and affected by religious conflicts. The 

interviewees acknowledge that mobile telephony do play an important role during religious 

conflicts especially in the dissemination of information about the outbreak of religious 

conflict. The initial news on the outbreak of religious conflicts often came through telephone 

calls and SMS. Such information was judged to be more accurate than radio or Tv broadcasts. 

According to the information obtained from the interviewees, mobile telephony proved 

helpful in responding to the situation, such as in the mobilization and efforts of young men to 

protect their Churches, Mosques and Shops or even in the carrying out of retaliatory attacks 

against the opponents. I also gathered from the interviewees that it also served to warn friends 

and relatives in the affected places of the dangerous spots to be avoided.
88
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Chapter 4: The Impact of the September 11 Attacks and the Danish 

                    Cartoons in Nigeria 

 

4.1. Divergent Attitudes  

In Nigeria, “attitudes toward the United States became more differentiated along religious 

lines after September 11
th

.”
89

  These attitudes became clearly manifested especially in the 

reaction of Nigerians of different religious affiliations to the attacks. Most Christians in the 

south and north of Nigeria were united in their condemnation of the attacks and were very 

sympathetic toward America. According to Back, 

These attitudes are evident, for instance, in the reactions of the 

Christian Association of Nigeria (CAN), considered the parent of the 

Christian organizations in Nigeria, to the events. Generally speaking, 

after the implementation of the Shari’a in the Northern states, CAN 

often appealed to the international community, including the U.S. 

government and Christian and human rights organizations there, 

calling for support for the Christian stand against the implementation 

of the Shari’a system of law. After September 11
th

, solidarity with the 

United States seemed to reach its peak.
90

 

 

Some Christian congregations in Nigeria had close affiliations with evangelical Christians in 

the United States.
91

  Against the background of the implementation of the Sharia in Nigeria, 

Nigerian Christians perceived the September 11 attacks as part of the universal call for jihad, 

a perception that reinforced their pro-America stand.
92

  

         The Christian reaction and perception of the September 11 attacks was different in 

comparison to the views of their Muslim counterparts. The September 11 attacks were to a 

large extent viewed by Muslims along religious lines and some government officials in 

northern Nigeria expressed moderate views, whereas Muslim leaders from the region without 

official government positions expressed extreme views towards the United States after the 
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September 11 attacks.
93

 At the grassroots level, there were street celebrations and spontaneous 

pro-Bin Laden demonstrations in certain parts of northern Nigeria when the news of the 

attacks were received.
94

 During the riots in Jos and Kano following the September 11 attacks, 

some Muslims expressed their support for Bin Laden and while some Christians waved 

American flags.
95

 This further demonstrates the extent of divergent attitudes exhibited by 

adherents of the two faiths. 

             The Danish cartoons elicited similar divergent attitudes among Nigerian Christians 

and Muslims. Muslims roundly condemned it as an insult to their religion and Christian 

groups denounced it.
96

 Following the violence that ensured in places like Maiduguri, Katsina 

and Bauchi in which Christians were targeted, some Christian leaders became suspicious of 

the motives of the Muslim reactions and regarded such violent and angry reactions as part of a 

plot to transform Nigeria into an Islamic state.
97

 For some Christians it was difficult to 

understand why a cartoon published in Denmark should result to violence and loss of lives in 

Nigeria.
98

 There was therefore a shift from condemnation of the cartoons to a suspicion of 

Muslim reaction.   For many Muslims in Nigeria, the West is synonymous with Christianity.
99

 

This explains in a way why Muslim anger was not directed only against Denmark, which they 

regarded as a Christian country, but also against Christians in Nigeria. Christian and Muslim 

reactions and attitudes to these two transnational events as seen in the above discussion could 

be said to be overtly and implicitly drawn along religious lines.  
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4.2. Religious Conflict and Retaliatory Violence  

Religious conflict is one of the impacts of the September 11 attacks and the Danish cartoon 

controversy. There were tensions between Christian and Muslim communities in many parts 

of Nigeria and these tensions found expression in violent conflicts in some areas. Few days 

before the September 11 attacks, violent clashes broke out between Muslims and Christians in 

the city of Jos in North Central Nigeria.
100

  The September 11 attacks were given live 

coverage in Nigeria and celebrations by Muslim youths in Jos over the attacks which they saw 

as the triumph of Islam over the West led to a second round of riots and deepened the crisis 

between Muslims and Christians in the city.
101

 Although the initial violence between the two 

groups was prior to the September 11 attacks, the second was related to it and the different 

attitudes and perceptions manifested by Christian and Muslim youths in Jos over the 

September 11 attacks resulted in further violent confrontations.
102

  

         The Danish cartoons resulted in violence between Christians and Muslims in Nigeria. 

On 18 February 2006, demonstrations by Muslims protesting the Danish cartons turned 

violent in Maiduguri and later spread to Katsina and Bauchi, resulting in the death of mainly 

southern Christians and in the burning of some churches and shops owned by these 

Christians.
103

 Retaliatory attacks by Christian youths broke out in some cities in Eastern 

Nigeria such as Enugu and Onitsha directed against Muslims from the North who lived in 

these areas.
104

 Thousand of youths went on rampage in the city of Onitsha for more than three 

days and killed well over 150 people mainly Muslims from the north and many more were 

displaced, while others fled the region.
105

 Retaliatory violence is not new in the history of 
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Christian-Muslims in Nigeria.
106

 Retaliatory violence in Nigeria has been linked to revenge 

and a way of meting punishment on the other who is seen as the initiator of violent acts.
107

 

The novelty however is that retaliatory violence in Nigeria is becoming more organised and 

swift, and there is a tendency for the Christians and Muslims to brace up for it, to perceive it 

as a right and to have no regret for their actions.
108

  

         Increased availability of information through the media and mobile telephony has made 

it possible for many people in Nigeria to have greater access to news of the outbreak and 

impact of religious conflicts in the country. The effect of the media is evident in case of the 

widely published statements made by the Anglican Primate of Nigeria.
109

 On the other hand, 

more and more Nigerians acquire first hand information on religious conflict through 

telephone calls and SMS communication with their relations in affected areas.
110

 Thus the 

media has served to reduce the distance between events and audiences far away,
111

 and to 

bring home to people living in other parts of the country the scope and magnitude of the 

deaths, suffering and violence that has been unleashed on their relations and co-religionists.  
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Conclusion 
 

 

The September 11 attacks and the Danish cartoon controversy have demonstrated that 

transnational conflicts do have effects on Christian-Muslim relations in Nigeria. Both the 

September 11 attacks and the Danish cartoon controversy resulted in divergent views and 

among Nigerian Christians and Muslims leading to a growing mutual suspicion. In the case of 

the September 11 attacks, more Christians became pro-America and many Muslims exhibited 

anti-America attitudes. On the other hand, the Danish cartoon controversy led to a show of 

solidarity by Nigerian Muslims towards their co-religionists in other parts of the world, while 

Christians expressed suspicion over the intentions of Muslims. Furthermore, these 

transnational conflicts led to violent religious clashes and retaliatory attacks in Nigeria. The 

two transnational conflicts have therefore an implication for a contemporary understanding 

and analysis Christian-Muslim relations in Nigeria.  

         Transnational conflicts like the September 11 attacks and the Danish cartoon 

controversy are perceived and interpreted in the light of the current state of affairs between 

Christians and Muslims in Nigeria. The period 2001-2006 was marked by tensions between 

Christians and Muslims in Nigeria over the question of the implementation of the Sharia. 

Alongside the state of relations between the two groups is the effect of the greater 

accessibility and tremendous growth of the broadcast media and mobile telephony within the 

period in question. This transformed the communication landscape of Nigeria and served as a 

new social space for the rapid transmission and sharing of information about transnational and 

local conflicts. This resulted in the fostering of a heightened sense of transnational 

consciousness and religious identity as improved access to the broadcast media and mobile 

telephony gave rise to a new way of experiencing reality and a new sense of global identity. 

Besides its role in the formation of public opinion and influence on the interpretation of 

transnational conflicts, the broadcast media in conjunction with mobile telephony 
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disseminated these perceptions and interpretations of transnational conflicts to a large and 

ever growing audience. In this way the broadcast media and mobile telephone communication 

brought home to millions of Nigerian Christians and Muslims powerful images of 

transnational conflicts as well as the first hand accounts of local religious conflicts which a 

few years back would not have been possible. 

         The tense and suspicious state of relations between Christians and Muslims following 

the implementation of the Sharia and the improved access to the broadcast media and mobile 

telephone are two key factors in understanding the impacts of September 11 attacks and the 

Danish cartoon controversy on Christian-Muslim relations in Nigeria. The state of relations 

between Christians and Muslim is been stretched in new and more complex directions by the 

processes associated with globalization and transnationalism. It can therefore be argued that 

the impact of transnational conflicts on Christian-Muslims relations in Nigeria is not situated 

only within these events themselves but are linked to local identifications, perceptions, 

meaning systems and contexts. This approach provides a new perspective on the 

understanding of Christian-Muslim relations in Nigeria within the context of a constantly 

changing world of transnational processes and emergent ways of conceptualising time, space 

and identity. This perspective on the understanding of Christian-Muslim relations in Nigeria 

links the local context to transnational conflicts. This work despite its contributions to the 

understanding of Christian Muslim relations in Nigeria is far from being an exhaustive study 

on the issue. There is a need for additional academic research on how transnational conflicts 

are mediated through the media and mobile telephony in Nigeria. 
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